Section three is a systematic analysis of key myths of Albanian nationalism as understood by these clerics. These centre on the role of religion in politics, the idea of a unique national community and how the clerics envisage a future in Europe etc., with the resulting analysis revealing that not one but several "different religious versions" exist which form part of the core features which distinguish the communities and help to demarcate the barrier between "them and us" (p. 219). In this sense, Endresen fulfils her aim of looking at how ideas of symbolic constructivism can be applied to the study of religion. Albania, with its myriad of religious groups, provides a particularly useful case study which will fascinate sociologists, anthropologists and students of nationalism alike. The book's strength may be said to be in that it works hard to take the views of religious leaders seriously, while also working hard to probe deep into the reasons for their responses, all with the view of exploring how this fits into the wider construction of a sense of identity and belonging (pp. 32-33) .
This sense of belonging, however, is contingent on the political reality which doubtless comes to affect religious leaders and their responses. With this in mind-and although alluded to at times in the book-the reader could have benefited from a deeper and perhaps candid account of the political context surrounding many of the imams' responses to questions. Between 2001 and 2005, when the research for the book was conducted, the Bush administration's construction of a "war on terror" which saw the invasions of Afghanistan and Iraq, Guantanamo Bay and many other excesses, came to affect Albania in a particularly meaningful way. Dozens of Gulf-funded Muslim charities were closed and Muslim religious schools had their funding cut as the political elite in the country began to eschew links to the Middle East and declared their unwavering support for the US-led "war on terror". Imams in Albania were also forced to adopt a more defensive posture vis-à-vis any manifestation of religious practices deemed "foreign". This issue is linked also to a phenomenon which other scholars-many far less sophisticated (though perhaps more renowned) than Endresen-are often guilty of presenting uncritically: the phenomenon of "Wahhabism" and "Salafism" in the Balkans. A few parts where this is mentioned (pp. 139, 195 and 197) Religiosity, 2015) shows a deeper and greater appreciation for the nuances surrounding such issues. In short, a deeper discussion about the context of the early 2000s and the impact this may have had
